SELECTED READINGS

The Melian Dialogue
THUCYDIDES

This classic contains the essential ingredients of the realist perspective described by Thucydides in perhaps its
boldest and most extreme forn1. The Athenians have no interest in whether the demands they make on the
Melians are just or moral. In a classic statement, the Athenians emphasize the overriding importance of power:
“The strong do what they have the power to do, and the weak accept what they have to accept.” Other impor-
tant concepts and notions such as honor, perception, neutrality, self-interest, alliances, balance of power,
capabilities, and the uncertainty of power calculations are also discussed.

Next summer Alcibiades sailed to Argos with twenty
ships and seized 300 Argive citizens who were still
suspected of being pro-Spartan. These were put by
the Athenians into the nearby islands under Athen-
ian control.

The Athenians also made an expedition against
the island of Melos. They had thirty of their own
ships, six from Chios, and two from Lesbos; 1,200
hoplites, 300 archers, and twenty mounted archers,
all from Athens; and about 1,500 hoplites from the
allies and the islanders.

The Melians are a colony from Sparta. They had
refused to join the Athenian empire like the other
islanders, and at first had remained neutral without
helping either side; but afterwards when the Athenians
had brought force to bear on them by laying waste
their land, they had become open enemies of Athens.

Now the generals Cleomedes, the son of
Lycomedes, and Tisias, the son of Tisimachus,
encamped with the above force in Melian territory
and, before doing any harm to the land, first of all
sent representatives to negotiate. The Melians did
not invite these representatives to speak before the
people, but asked them to make the statement for
which they had come in front of the governing body
and the few. The Athenian representatives then
spoke as follows:

“So we are not to speak before the people, no
doubt in case the mass of the people should hear
once and for all and without interruption an argu-
ment from us which is both persuasive and incontro-
vertible, and should so be led astray. This, we realize,
is your motive in bringing us here to speak before the
few. Now suppose that you who sit here should make
assurance doubly sure. Suppose that you, too, should
refrain from dealing with every point in detail in a set
speech, and should instead interrupt us whenever we
say something controversial and deal with that be-
fore going on to the next point? Tell us first whether
you approve of this suggestion of ours.”

The Council of the Melians replied as follows:

“No one can object to each of us putting for-
ward our own views in a calm atmosphere. That is
perfectly reasonable. What is scarcely consistent
with such a proposal is the present threat, indeed the
certainty, of your making war on us. We see that you
have come prepared to judge the argument your-
selves, and that the likely end of it all will be either
war, if we prove that we are in the right, and so refuse
to surrender, or else slavery.”

Athenians: If you are going to spend the time in
enumerating your suspicions about the future, or if
you have met here for any other reason except to
look the facts in the face and on the basis of these
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facts to consider how you can save your city from
destruction, there is no point in our going on with
this discussion. If, however, you will do as we sug-
gest, then we will speak on.

Melians: It is natural and understandable that
people who are placed as we are should have re-
course to all kinds of arguments and different points
of view. However, you are right in saying that we are
met together here to discuss the safety of our coun-
try and, if you will have it so, the discussion shall
proceed on the lines that you have laid down.

Athenians: Then we on our side will use no fine
phrases saying, for example, that we have a right to
our empire because we defeated the Persians, or that
we have come against you now because of the in-
juries you have done us—a great mass of words that
nobody would believe. And we ask you on your side
not to imagine that you will influence us by saying
that you, though a colony of Sparta, have not joined
Sparta in the war, or that you have never done us any
harm. Instead we recommend that you should try to
get what it is possible for you to get, taking into con-
sideration what we both really do think; since you
know as well as we do that, when these matters are
discussed by practical people, the standard of justice
depends on the equality of power to compel and
that in fact the strong do what they have the power
to do and the weak accept what they have to accept.

Meligns: Then in our view (since you force us to
leave justice out of account and to confine ourselves
to self-interest)—in our view it is at any rate useful
that you should not destroy a principle that is to the
general good of all men—namely, that in the case of
allwho fall into danger there should be such a thing as
fair play and just dealing, and that such people should
be allowed to use and to profit by arguments that
fall short of a mathematical accuracy. And this is a
principle which affects you as much as anybody, since
your own fall would be visited by the most terrible
vengeance and would be an example to the world.

Athenians: As for us, even assuming that our
empire does come to an end, we are not despondent
about what would happen next. One is not so much
frightened of being conquered by a power which
rules over others, as Sparta does (not that we are
concerned with Sparta now), as of what would hap-
pen if a ruling power is attacked and defeated by its
own subjects. So far as this point is concerned, you
can leave it to us to face the risks involved. What we
shall do now is to show you that it is for the good of
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our own empire that we are here and that it is for the
preservation of your city that we shall say what we
are going to say. We do not want any trouble in
bringing you into our empire, and we want you to
be spared for the good both of yourselves and of
ourselves.

Melians: And how could it be just as good for, us
to be the slaves as for you to be the masters?

Athenians: You, by giving in, would save your-
selves from disaster; we, by not destroying you,
would be able to profit from you.

Melians: So you would not agree to our being
neutral, friends instead of enemies, but allies of
neither side?

Athenians: No, because it is not so much your
hostility that injures us; it is rather the case that, if
we were on friendly terms with you, our subjects
would regard that as a sign of weakness in us,
whereas your hatred is evidence of our power.

Melians: Is that your subjects’idea of fair play—
that no distinction should be made between people
who are quite unconnected with you and people
who are mostly your own colonists or else rebels
whom you have conquered?

Athenigns: So far as right and wrong are con-
cerned they think that there is no difference between
the two, that those who still preserve their inde-
pendence do so because they are strong, and that if
we fail to attack them it is because we are afraid. So
that by conquering you we shall increase not only
the size but the security of our empire. We rule the
sea and you are islanders, and weaker islanders too
than the others; it is therefore particularly impor-
tant that you should not escape.

Melians: But do you think there is security for
you in what we suggest? For here again, since you
will not let us mention justice, but tell us to give in
to your interests, we, too, must tell you what our in-
terests are and, if yours and ours happen to coincide,
we must try to persuade you of the fact. Is it not cer-
tain that you will make enemies of all states who are
at present neutral, when they see what is happening
here and naturally conclude that in course of time
you will attack them too? Does not this mean that
you are strengthening the enemies you have already
and are forcing others to become your enemies even
against their intensions and their inclinations?

Athenigns: As a matter of fact we are not so much
frightened of states on the continent. They have their
liberty, and this means that it will be a long time
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before they begin to take precautions against us. We
are more concerned about islanders like yourselves,
who are still unsubdued, or subjects who have already
become embittered by the constraint which our em-
pire imposes on them. These are the people who are
most likely to act in a reckless manner and to bring
themselves and us, too, into the most obvious danger.
Melians: Then surely, if such hazards are taken
by you to keep your empire and by your subjects to
escape from it, we who are still free would show our-
selves great cowards and weaklings if we failed to face
everything that comes rather than submit to slavery.
Athenians: No, not if you are sensible. This is no
fair fight, with honour on one side and shame on the
other. It is rather a question of saving your lives and
not resisting those who are far too strong for you.
Melians: Yet we know that in war fortune some-
times makes the odds more level than could be ex-
pected from the difference in numbers of the two
sides. And if we surrender, then all our hope is lost
at once, whereas, so long as we remain in action,
there is still a hope that we may yet stand upright.
Athenians: Hope, that comforter in danger! If
one already has solid advantages to fall back upon,
one can indulge in hope. It may do harm, but will
not destroy one. But hope is by nature an expensive
commodity, and those who are risking their all on
one cast find out what it means only when they are
already ruined; it never fails them in the period
when such a knowledge would enable them to take
precautions. Do not let this happen to you, you who
are weak and whose fate depends on a single move-
ment of the scale. And do not be like those people
who, as so commonly happens, miss the chance of
saving themselves in a human and practical way,
and, when every clear and distinct hope has left
them in their adversity, turn to what is blind and
vague, to prophecies and oracles and such things
which by encouraging hope lead men to ruin.
Melians: 1t is difficult, and you may be sure that
we know it, for us to oppose your power and fortune,
unless the terms be equal. Nevertheless we trust that
the gods will give us fortune as good as yours, be-
cause we are standing for what is right against what
is wrong; and as for what we lack in power, we trust
that it will be made up for by our alliance with the
Spartans, who are bound, if for no other reason, than
for honour’s sake, and because we are their kinsmen,
to come to our help. Our confidence, therefore, is
not so entirely irrational as you think.

Athenians: So far as the favour of the gods is
concerned, we think we have as much right to that as
you have. Qur aims and our actions are perfectly
consistent with the beliefs men hold about the gods
and with the principles which govern their own con-
duct. Our opinion of the gods and our knowledge of
men lead us to conclude that it is a general and nec-
essary law of nature to rule whatever one can. Thisis
not a law that we made ourselves, nor were we the
first to act upon it when it was made. We found it al-
ready in existence, and we shall leave it to exist for-
ever among those who come after us. We are merely
acting in accordance with it, and we know that you
or anybody else with the same power as ours would
be acting in precisely the same way. And therefore, so
far as the gods are concerned, we see no good reason
why we should fear to be at a disadvantage. But with
regard to your views about Sparta and your confi-
dence that she, out of a sense of honour, will come to
your aid, we must say that we congratulate you on
your simplicity but do not envy you your folly. In
matters that concern themselves for their own con-
stitution the Spartans are quite remarkably good; as
for their relations with others, that is a long story, but
it can be expressed shortly and clearly by saying that
of all people we know the Spartans are most conspic-
uous for believing that what they like doing is hon-
ourable and what suits their interests is just. And this
kind of attitude is not going to be of much help to
you in your absurd quest for safety at the moment.

Melians: But this is the very point where we can
feel most sure. Their own self-interest will make
them refuse to betray their own colonists, the
Melians, for that would mean losing the confidence
of their friends among the Hellenes and doing good
to their enemies.

Athenians: You seem to forget that if one fol-
lows one’s self-interest one wants to be safe, whereas
the path of justice and honour involves one in dan-
ger. And, where danger is concerned, the Spartans
are not, as a rule, very venturesome.

Melians: But we think that they would even en-
danger themselves for our sake and count the risk
more worth taking than in the case of others, be-
cause we are so close to the Peloponnese that they
could operate more easily, and because they can de-
pend on us more than on others, since we are of the
same race and share the same feelings.

Athenians: Good will shown by the party that is
asking for help does not mean security for the



prospective ally. What is fooked for is a positive pre-
ponderance of power in action. And the Spartans
pay attention to this point even more than others do.
Certainly they distrust their own native resources so
much that when they attack a neighbour they bring
a great army of allies with them. It is hardly likely
therefore that, while we are in control of the sea, they
will cross over to an island.

Melians: But they still might send others. The
Cretan sea is a wide one, and it is harder for those
who control it to intercept others than for those who
want to slip through to do so safely. And even if they
were to fail in this, they would turn against your own
land and against those of your allies left unvisited by
Brasidas. So, instead of troubling about a country

which has nothing to do with you, you will find’

trouble nearer home, among your allies, and in your
own country.

Athenians: It is a possibility, something that has
in fact happened before. It may happen in your case,
but you are well aware that the Athenians have never
yet relinquished a single siege operation through
fear of others. But we are somewhat shocked to find
that, though you announced your intention of dis-
cussing how you could preserve yourselves, in all
this tallk you have said absolutely nothing which
could justify a man in thinking that he could be pre-
served. Your chief points are concerned with what
you hope may happen in the future, while your ac-
tual resources are too scanty to give you a chance of
survival against the forces that are opposed to you at
this moment. You will therefore be showing an ex-
traordinary lack of common sense if, after you have
asked us to retire from this meeting, you still fail to
reach a conclusion wiser than anything you have
mentioned so far. Do not be led astray by a false
sense of honour—a thing which often brings men to
ruin when they are faced with an obvious danger
that somehow affects their pride. For in many cases
men have still been able to see the dangers ahead of
them, but this thing called dishonour, this word, by
its own force of seduction, has drawn them into a
state where they have surrendered to an idea, while
in fact they have fallen voluntarily into irrevocable
disaster, in dishonour that is all the more dishon-
ourable because it has come to them from their own
folly rather than their misfortune. You, if you take
the right view, will be careful to avoid this. You will
see that there is nothing disgraceful in giving way to
the greatest city in Hellas when she is offering you
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such reasonable terms—alliance on a tribute-paying
basis and liberty to enjoy your own property. And,
when you are allowed to choose between war and
safety, you will not be so insensitively arrogant as to
make the wrong choice. This is the safe rule—to
stand up to one’s equals, to behave with deference
towards one’s superiors, and to treat one’s inferiors
with moderation. Think it over again, then, when we
have withdrawn from the meeting, and let this be a
point that constantly recurs to your minds—that
you are discussing the fate of your country, that you
have only one country, and that its future for good
or ill depends on this one single decision which you
are going to male.

The Athenians then withdrew from the discus-
sion. The Melians, left to themselves, reached a con-
clusion which was much the same as they had
indicated in their previous replies. Their answer was
as follows:

“Our decision, Athenians, is just the same as it
was at first. We are not prepared to give up in a short
moment theliberty which our city has enjoyed from
its foundation for 700 years. We put our trust in the
fortune that the gods will send and which has saved
us up to now, and in the help of men—that is, of the
Spartans; and so we shall try to save ourselves. But
we invited you to allow us to be friends of yours and
enemies to neither side, to make a treaty which shall
be agreeable to both you and us, and so to leave our
country.”

The Melians made this reply, and the Athenians,
just as they were breaking off the discussion, said:

“Well, at any rate, judging from this decision of
yours, you seem to us quite unique in your ability to
consider the future as something more certain than
what is before your eyes, and to see uncertainties as
realities, simply because you would like them to be
s0. As you have staked most on and trusted most in
Spartans, luck, and hopes, so in all these you will
find yourselves most completely deluded.”

The Athenian representatives then went back to
the army, and the Athenian generals, finding that the
Melians would not submit, immediately com-
menced hostilities and built a wall completely round
the city of Melos, dividing the work out among the
various states. Later they left behind a garrison of
some of their own and some allied troops to block-
ade the place by land and sea, and with the greater
part of their army returned home. The force left
behind stayed on and continued with the siege.



82 NICCOLO MACHIAVELLI / OnPrinces and the Security of Their States

About the same time the Argives invaded
Phliasia and were ambushed by the Phliasians and
the exiles from Argos, losing about eighty men.

Then, too, the Athenians at Pylos captured a
great quantity of plunder from Spartan territory. Not
even after this did the Spartans renounce the treaty
and make war, but they issued a proclamation saying
that any of their people who wished to do so were
free to make raids on the Athenians. The Corinthians
also made some attacks on the Athenians because
of private quarrels of their owmn, but the rest of the
Peloponnesians stayed quiet.

Meanwhile the Melians made a night attack and
captured the part of the Athenian lines opposite the
market-place. They killed some of the troops, and
then, after bringing in corn and everything else use-
ful that they could lay their hands on, retired again
and made no further move, while the Athenians took
measures to make their blockade more efficient in
the future. So the summer came to an end.

In the following winter the Spartans planned to
invade the territory of Argos, but when the sacrifices
for crossing the frontier turned out unfavourably,
they gave up the expedition. The fact that they had
intended to invade made the Argives suspect certain
people in their city, some of whom they arrested,
though others succeeded in escaping.

About this same time the Melians again cap-
tured another part of the Athenian lines where there
were only a few of the garrison on guard. As a result
of this, another force came out afterwards from
Athens under the command of Philocrates, the son
of Demeas. Siege operations were now carried on
vigorously and, as there was also some treachery
from inside, the Melians surrendered uncondition-
ally to the Athenians, who put to death all the men
of military age whom they took, and sold the
women and children as slaves. Melos itself they took
over for themselves, sending out later a colony of
500 men.

On Princes and the Security of Their States
NICCOLO MACHIAVELLI

In this selection from The Prince, Machiavelli makes a number of his famous observations on how a prince
should rule. Although a prince may not wish to be hated, Machiavelli argues “it is much safer to be feared than
to be loved, if one must choose.” Although the prince may be criticized for being harsh, this is acceptable to
Machiavelli so long as the prince keeps his subjects united and loyal. These are the sorts of argument that haye
givent Machiavellianism a negative connotation, but followers of Machiavelli would respond that the ultimate
goal meant to justify particular policies is the security of the state, not just the security of an individual ruler.

On Things for Which Men, and Particularly
Princes, Are Praised or Blamed

We now have left to consider what should be the
manners and attitudes of a prince toward his sub-
jects and his friends. As [ know that many have writ-
ten on this subject I feel that I may be held
presumptuous in what I have to say, if in my com-
ments I do not follow the lines laid down by others.

Since, however, it has been my intention to write
something which may be of use to the understand-
ing reader, it has seemed wiser to me to follow the
real truth of the matter rather than what we imagine
it to be. For imagination has created many princi-
palities and republics that have never been seen or
lmown to have any real existence, for how we live is
so different from how we ought to live that he who
studies what ought to be done rather than what is

From Niccold Machiavelli, The Prince, translated and edited by Thomas G. Bergin. Reprinted by permission.
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done will learn the way to his downfall rather than
to his preservation. A man striving in every way to
be good will meet his ruin among the great number
who are not good. Hence it is necessary for a prince,
if he wishes to remain in power, to learn how not to
be good and to use his knowledge or refrain from
using it as he may need.

Putting aside then the things imagined as per-
taining to a prince and considering those that really
do, I'will say that all men, and particularly princes be-
cause of their prominence, when comment is made
of them, are noted as having some characteristics
deserving either praise or blame. One is accounted
liberal, another stingy, to use a Tuscan term—for in
our speech avaricious (avaro) is applied to such as are
desirous of acquiring by rapine whereas stingy
(misero) is the term used for those who are reluctant
to part with their own—one is considered bountiful,
another rapacious; one cruel, another tenderhearted;
one false to his word, another trustworthy; one effem-
inate and pusillanimous, another wild and spirited,;
one humane, another haughty; one lascivious, another
chaste; one a man of integrity and another sly; one
tough and another pliant; one serious and another
frivolous; one religious and another skeptical, and so
on. Everyone will agree, I know, that it would be a
most praiseworthy thing if all the qualities accounted
as good in the above enumeration were found in a
Prince. But since they cannot be so possessed nor
observed because of human conditions which do not
allow of it, what is necessary for the prince is to be
prudent enough to escape the infamy of such vices as
would result in the loss of his state; as for the others
which would not have that effect, he must guard
himself from them as far as possible but if he cannot,
he may overlook them as being of less importance.
Further, he should have no concern about incurring
the infamy of such vices without which the preserva-
tion of his state would be difficult. For, if the matter
be well considered, it will be seen that some habits
which appear virtuous, if adopted would signify
ruin, and others that seem vices lead to security and
the well-being of the prince.

Cruelty and Clemency and Whether
It Is Better to Be Loved or Feared
Now to continue with the list of characteristics. It

should be the desire of every prince to be considered
merciful and not cruel, yet he should take care not to

make poor use of his clemency. Cesare Borgia was
regarded as cruel, yet his cruelty reorganized
Romagna and united it in peace and loyalty. Indeed,
if we reflect, we shall see that this man was more
merciful than the Florentines who, to avoid the
charge of cruelty, allowed Pistoia to be destroyed.!
A prince should care nothing for the accusation of
cruelty so long as he keeps his subjects united and
loyal; by making a very few examples he can be more
truly merciful than those who through too much
tender-heartedness allow disorders to arise whence
come killings and rapine. For these offend an entire
community, while the few executions ordered by the
prince affect only a few individuals. For a new prince
above all it is impossible not to earn a reputation for
cruelty since new states are full of dangers. Virgil
indeed has Dido apologize for the inhumanity of
her rule because it is new, in the words:

Res dura et regni novitas me talia cogunt Moliri
et late fines custode tueri.

Nevertheless a prince should not be too ready
to listen to talebearers nor to act on suspicion, nor
should he allow himself to be easily frightened. He
should proceed with a mixture of prudence and
humanity in such away as not to be made incautious
by overconfidence nor yet intolerable by excessive
mistrust.

Here the question arises; whether it is better to
beloved than feared or feared than loved. The answer
is that it would be desirable to be both but, since that
is difficult, it is much safer to be feared than to be
loved, if one must choose. For on men in general this
observation may be made: they are ungrateful,
fickle, and deceitful, eager to avoid dangers, and avid
for gain, and while you are useful to them they are
all with you, offering you their blood, their property,
their lives, and their sons so long as danger is remote,
as we noted above, but when it approaches they turn
on you. Any prince, trusting only in their words and
having no other preparations made, will fall to his
ruin, for friendships that are bought at a price and
not by greatness and nobility of soul are paid for
indeed, but they are not owned and cannot be called
upon in time of need. Men have less hesitation in
offending a man who is loved than one who is
feared, for love is held by a bond of obligation
which, as men are wicked, is broken whenever per-
sonal advantage suggests it, but fear is accompanied
by the dread of punishment which never relaxes.
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Yet a prince should make himself feared in such
a way that, if he does not thereby merit love, at least
he may escape odium, for being feared and not
hated may well go together. And indeed the prince
may attain this end if he but respect the property
and the women of his subjects and citizens. And if it
should become necessary to seek the death of some-
one, he should find a proper justification and a pub-
lic cause, and above all he should keep his hands off
another’s property, for men forget more readily the
death of their father than the loss of their patrimony.
Besides, pretexts for seizing property are never lack-
ing, and when a prince begins to live by means of
rapine he will always find some excuse for plunder-
ing others, and conversely pretexts for execution are
rarer and are more quickly exhausted.

A prince at the head of his armies and with a vast
number of soldiers under his command should give
not the slightest heed if he is esteemed cruel, for with-
out such a reputation he will not be able to keep his
army united and ready for action. Among the mar-
velous things told of Hannibal is that, having a vast
army under his command made up of all kinds and
races of men and waging war far from his country, he
never allowed any dissension to arise either as between
the troops and their leaders or among the troops
themselves, and this both in times of good fortune
and bad. This could only have come about through his
most inhuman cruelty which, taken in conjunction
with his great valor, kept him always an object of re-
spect and terror in the eyes of his soldiers. And with-
out the cruelty his other characteristics would not
have achieved this effect. Thoughtless writers have

admired his actions and at the same time deplored the
cruelty which was the basis of them. As evidence of the
truth of our statement that his other virtues would
have been insufficient let us examine the case of
Scipio, an extraordinary leader not only in his own
day but for all recorded history. His army in Spain
revolted and for no other reason than because of his
kind-heartedness, which had allowed more license to
his soldiery than military discipline properly permits.
His policy was attacked in the Senate by Fabius
Maximus, who called him a corrupter of the Roman
arms. When the Locrians had been mishandled by one
of his lieutenants, his easy-going nature prevented
him from avenging them or disciplining his officer,
and it was a propos of this incident that one of the sen-
ators remarked, wishing to find an excuse for hir, that
there were many men who knew better how to avoid
error themselves than to correct it in others. This
characteristic of Scipio would have clouded his fame
and glory had he continued in authority, but as he
lived under the government of the Senate, its harmful
aspect was hidden and it reflected credit on him.

Hence, on the subject of being loved or feared I
will conclude that since love depends on the sub-
jects, but the prince has it in his own hands to create
fear, a wise prince will rely on what is his own, re-
membering at the same time that he must avoid
arousing hatred, as we have said.

Note

1. By unchecked rioting between opposing factions
(1502).

Of the Natural Condition of Mankind

THOMAS HOBBES

Hobbes analyzes why conflict and violence between individuals or states are to be expected. Although his focus
in Leviathan is on domestic societies, his observations are also relevant to international politics and have had
a major impact on realism. In the absence of a sovereign or central, superordinate authority, the anarchic
world described by Hobbes is a rather dismal one in which the life of the individual is “solitary, poor, nasty,
brutish, and short” and “kings . . . because of their independency, are in continual jealousies, and in the state

and posture of gladiators.”

From Thomas Hobbes, Leviathan, introduction by Richard S. Peters. New York: Macmillan/Collier Books, 1962.
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Men by Nature Equal. Nature hath made men so
equal, in the faculties of the body, and mind; as that
though there be found one man sometimes mani-
festly stronger in body, or of quicker mind than
another; yet when all is reckoned together, the dif-
ference between man, and man, is not so consider-
able, as that one man can thereupon claim to himself
any benefit, to which another may not pretend, as
well as he. For as to the strength of body, the weak-
est has strength enough to kill the strongest, either
by secret machination, or by confederacy with others,
that are in the same danger with himself.

And as to the faculties of the mind, setting aside
the arts grounded upon words, and especially that skill
of proceeding upon general, and infallible rules, called
science; which very few have, and but in few things; as
being not a native faculty, born with us; nor attained,
as prudence, while we look after somewhat else, 1 find
yet a greater equality amongst men, than that of
strength. For prudence, is but experience; which equal
time, equally bestows on all men, in those things they
equally apply themselves unto. That which may per-
haps malke such equality incredible, is but a vain con-
ceit of one’s own wisdom, which almost all men think
they have in a greater degree, than the vulgar; that is,
than all men but themselves, and a few others, whom
by fame, or for concurring with themselves, they ap-
prove. For such is the nature of men, that howsoever
they may acknowledge many others to be more witty,
or more eloquent, or more learned; vet they will
hardly believe there be many so wise as themselves; for
they see their own wit at hand, and other men’s at a
distance. But this proveth rather that men are in that
point equal, than unequal. For there is not ordinarily
a greater sign of the equal distribution of any thing,
than that every man is contented with his share.

From Equality Proceeds Diffidence. From this
equality of ability, ariseth equality of hope in the at-
taining of our ends. And therefore if any two men de-
sire the same thing, which nevertheless they cannot
both enjoy they become enemies; and in the way to
their end, which is principally their own conserva-
tion, and sometimes their delectation only, endeav-
our to destroy, or subdue one another. And from
hence it comes to pass, that where an invader hath no
more to fear, than another man’s single power; if one
plant, sow, build, or possess a convenient seat, others
may probably be expected to come prepared with
forces united, to dispossess, and deprive him, not only

of the fruit of his labour, but also of his life, or liberty.
And the invader again is in the like danger of another.

From Diffidence War. And from this diffidence of
one another, there is no way for any man to secure
himself, so reasonable, as anticipation; that is, by force,
or wiles, to master the persons of all men he can, so
long, till he see no other power great enough to endan-
ger him: and this is no more than his own conservation
requireth, and is generally allowed. Also because there
be some, that taking pleasure in contemplating their
own power in the acts of conquest, which they pursue
farther than their security requires; if others, that oth-
erwise would be glad to be at ease within modest
bounds, should not by invasion increase their power,
they would not be able, long time, by standing only on
their defence, to subsist. And by consequence, such
augmentation of dominion over men being necessary
to a man’s conservation, it ought to be aflowed him.

Again, men have no pleasure, but on the con-
trary a great deal of grief, in keeping company, where
there is no power able to overawe them all. For every
man looketh that his companion should value him,
at the same rate he sets upon himself: and upon all
signs of contempt, or undervaluing, naturally endeav-
ours, as far as he dares, (which amongst them that
have no common power to keep them in quiet, is far
enough to make them destroy each other), to extort
a greater value from his contemners, by damage; and
from others, by the example.

So that in the nature of man, we find three prin-
cipal causes of quarrel. First, competition; secondly,
diffidence; thirdly, glory.

The first, maketh men invade for gain; the
second, for safety; and the third, for reputation. The
first use violence, to make themselves masters of
other men’s persons, wives, children, and cattle; the
second, to defend them; the third, for trifles, as a
word, a smile, a different opinion, and any other sign
of undervalue, either direct in their persons, or by
reflection in their kindred, their friends, their nation,
their profession, or their name.

Out of Civil States, There Is Always War of Every
One against Every One. Hereby it is manifest, that
during the time men live without a common power to
keep them all in awe, they are in that condition which
is called war; and such a war, as is of every man,
against every man. For WAR, consisteth not in battle
only, or the act of fighting; but in a tract of time,
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wherein the will to content by battle is sufficiently
known: and therefore the notion of tinze, is to be con-
sidered in the nature of war; as it is in the nature of
weather, For as the nature of foul weather, lieth not in
a shower or two of rain; but in an inclination thereto
of many days together: so the nature of war, consis-
teth not in actual fighting; but in the known disposi-
tion thereto, during all the time there is no assurance
to the contrary. All other time is PEACE.

The Incommodities of Such a War. Whatsoever
therefore is consequent to a time of war, where every
man is enemy to every man; the same is consequent to
the time, wherein men live without other security, than
what their own strength, and their own invention
shall furnish them withal. In such condition, there is
no place for industry; because the fruit thereof is
uncertain: and consequently no culture of the earth;
no navigation, nor use of the commodities that may
be imported by sea; no commodious building; no in-
struments of moving, and removing, such things as
require much force; no knowledge of the face of the
earth; no account of time; no arts; no letters; no
society; and which is worst of all, continual fear, and
danger of violent death; and the life of man, solitary,
poor, nasty, brutish, and short.

It may seem strange to some man, that has not
well weighed these things; that nature should thus
dissociate, and render men apt to invade, and destroy
one another; and he may therefore, not trusting to
this inference, made from the passions, desire per-
haps to have the same confirmed by experience. Let
him therefore consider with himself, when taking a
journey, he arms himself, and seeks to go well accom-
panied; when going to sleep, helocks his doors; when
even in his house he locks his chests; and this when
he knows there be laws, and public officers, armed, to
revenge all injuries shall be done him; what opinion
he has of his fellow-subjects, when he rides armed; of
his fellow citizens, when he locks his doors; and of his
children, and servants, when he locks his chests. Does
he not there as much accuse mankind by his actions,
as I do by my words? But neither of us accuse man’s
nature in it. The desires, and other passions of man,
are in themselves no sin. No more are the actions,
that proceed from those passions, till they know alaw
that forbids them: which till laws be made they can-
not know: nor can any law be made, till they have
agreed upon the person that shall make it.

It may peradventure be thought, there was
never such a time, nor condition of war as this; and

believe it was never generally so, over all the world:
but there are many places, where they live so now. For
the savage people in many places of America, except
the government of small families, the concord
whereof dependeth on natural lust, have no govern-
ment at all; and live at this day in the brutish manner,
as I said before. Howsoever, it may be perceived what
manner of life there would be, where there were no
common power to fear, by the manner of life, which
men that have formerly lived under a peaceful gov-
ernment, use to degenerate into, in a civil war.

But though there had never been any time,
wherein particular men were in a condition of war
one against another; yet in all times, kings, and per-
sons of sovereign authority, because of their inde-
pendency, are in continual jealousies, and in the
state and posture of gladiators; having their weapons
pointing, and their eyes fixed on one another; that s,
their forts, garrisons, and guns upon the frontiers of
their kingdoms; and continual spies upon their
neighbours; which is a posture of war. But because
they uphold thereby, the industry of their subjects;
there does not follow from it, that misery, which
accompanies the liberty of particular men.

In Such a War Nothing Is Unjust. To this war of
every man, against every man, this also is conse-
quent; that nothing can be unjust. The notions of
right and wrong, justice and injustice have there no
place. Where there is no common power, there is
no law: where no law, no injustice. Force, and fraud,
are in war the two cardinal virtues. Justice, and
injustice are none of the faculties neither of the
body, nor mind. If they were, they might be in a man
that were alone in the world, as well as his senses,
and passions. They are qualities, that relate to men
in society, not in solitude. It is consequent also to the
same condition, there there be no propriety, no do-
minion, no mine and thine distinct; but only that to
be every man’s, that he can get: and for so long, as he
can keep it. And thus much for the ill condition,
which man by mere nature is actually placed in;
though with a possibility to come out of it, consist-
ing partly in the passions, partly in his reason.

The Passions That Incline Men to Peace. The pas-
sions that incline men to peace, are fear of death; de-
sire of such things as are necessary to commodious
living; and a hope by their industry to obtain them.
And reason suggesteth convenient articles of peace,
upon which men may be drawn to agreement.



